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REEEZ A& (style)

(1) Thinker (but not “professional thinker’)? Spectator? Scholar? Public Intellectual?
(2) Text as Performance, Virtuosity

(3) Similar themes articulate many times

(4) Lacking sustained textual analysis

. Contra Liberalism and Conservatism
. Ancient vs. Modern

. Thinking without a banister

. Acting with virtd (without the norm?)
. Actor vs. Spectator

F#7 %28 ? (Eichmann trial)

%ﬁmtz%ﬁ

The Origins of Totalitarianism (1951)

. The Human Condition (1958/1956 Walgreen Lectures)

. Between Past and Future: Eight Exercises in Political Thought (1961)

. On Revolution (1963)

. The Life of the Mind (1978), vol.2 §16

. Arendt’s project with the Guggenheim Foundation: “Totalitarian Elements in Marxism” (1951)
. “Karl Marx and the Tradition of Western Political Thought,” lectures delivered at Princeton

“Christian Gauss Seminars in Criticism” (1953)

. “Philosophy an Politics: The Problem of Action and Thought after the French Revolution” (1954)
. Arendt, “The more I read Marx, the more I see that you (K. Jasper) are right. He is not interested in

freedom or justice. (And he’s a terrible pain in the neck in addition).” 1953 Promise, xv.
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Jerome Kohn, “To make one coherent book, as I had long hoped and tried to do, out of these different if not
incompatible approaches, came to seem more and more chimerical.” Promise, Xiv.

Arendt’s “Marx Manuscripts” relate to
1. BPF, Chapters 1-4, 6: tradition, history, authority, freedom, culture (judgment)
2. The Promise of Politics, Chapters 1-5
3. Thinking without a Banister, Chapter 1 (originally published as 3 article in Social Research)
4. Introduction into Politics (German Manuscript, cr. 1956-59, abandoned 1960 )

b SRR I E NS R RE
1. Tradition and the Modern Age (BPF, directly from Marx Manuscript)
. Western tradition of political thought — From Plato to Marx
. Beginning-End: disclosing the attitude to politics
The Tradition itself as “Turning”
. The Allegory of Cave in Plato’s Republic as the first “turning” operation
. Inasense, Plato’s ... as a turning-about by which everything that was commonly believed in Greece
in accordance with the Homeric religion came to stand on its head.
. Plato: Discovering “the idea” as the “yardstick” (rather than un-concealment & beautiful); politics of
the Philosopher-king as “fabrication” = tyranny of reason
. Aristotle: “Nature” of “ruling” between unequal human beings (ruling and being ruled)
Result: Theory of Regime (forms of government to crystallize political experiences)
10 The two criteria:
(1) law/power (law as limit of power; good/bad regimes)
(2) ruling/being ruled

Platonic-Christian Polity
1. Deploy the myth of “after-life” to sanction this-worldly laws after the fall of the Roman City
2. Political interpretation of “political theology”

B Bt 2R GRANRME
. Platonic turning reverses (conceals) the Greek worldview (idea of politics) — Hellenistic and
Christianity
Changed by Renaissance (Machiavelli) — Modern Science, Industrial Revolution and Political
Revolution (American & French) — Hegel’s historicism — Revolts by K-M-N
End in Totalitarianism (ideology and terror ).

RS
. K-M-N self-defeated revolt against the tradition.
. Kierkegaard: leap from doubt to belief
. Marx: leap from theory to action
. Nietzsche: trans-valuation of all values (inverted Platonism)
Turning the tradition up-side down.

&ﬁﬂ/ﬁﬁﬁ%%&% BB

1. 3 Elements of Marxism (without sustained counter-arguments)

2. Labor creates man.

3. Violence is the midwife of every old society pregnant with a new one. (i.e. of history)

4. The philosopher have only interpreted the world differently; the point is, to change it. (TF:11; praxix

realizing philosophy)




5. The idea of universal equality

RRBUGEER  THRRAABHEL
1. Model 1: Classical Greek Polis
(1) Public realm of actions vs. private realm of necessity
(2) Freedom as free from necessity and act in the public
(3) Action as virtuosity
(4) Nomos as walls or the “worldness” of the political
2. Model 2: The Roman Foundation
(1) Sacredness of Foundation
(2) Constituting trinity of authority/religion/ tradition
(3) Rome: genuine “authoritarianism” and “traditionalism”
(N.B.) No discussion on the “modality” of the Roman founding in BPF

EBFBET LR SR B - 218 & B1E
1. Montesquieu: Power and “principle”
2. Kant: not practical reason but theory of judgment (reflective judgment; particularity; imagination;
enlarged mentality; sensus communis; the “we” constituted; “intersubjectivity”)

B BUGA W FmEGTEHEREAQ)
Early formulation:
1. Freedom and Political Action coeval
(1) “What is Freedom?”” BPF.
2. The importance of judgment for action
(1) “Crisis of Culture”, part 2. BPF.
(2) Freedom and Politics (1961)

What is Freedom?

Freedom needed, in addition to mere liberation, the company of other men who were in the same state, and it
needed a common public space to meet them - a politically organized world, in other words, into which each
of the free men could insert himself by word and deed.

Arendt, Freedom and Politics (1961)

1. The action is not dictated by some pre-knowledge of events to come, which cannot be grasped by the
will. Rather, as Montesquieu puts it in his analysis of forms of government, is it dictated by a
principle. This principle inspires it, but lays down no aim, as would be the case in, say, the
implementation of a programme; it fulfils itself not in any given achievement, but purely in the
completion of the action itself.

. He (Kant) expounds two political philosophies which differ sharply from one another - the first being
that which is generally accepted as such in his Critique of Practical Reason and the second that
contained in his Critique of Judgement. That the first part of the latter is, in reality, a political
philosophy is a fact that is seldom mentioned in works on Kant; on the other hand, it can, I think, be
seen from all his political writings that for Kant himself the theme of 'judgement' carried more weight
than that of 'practical reason'.

. In the ‘Critique of Judgement’ freedom is portrayed as a predicate of the power of imagination and
not of the will, and the power of imagination is linked most closely with that wider manner of
thinking which is political thinking par excellence, because it enables us to ‘put ourselves in the
minds of other men’.
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1. Late formulation: Judgment of actor or spectator?

2. Lectures on Kant’s Political Philosophy.

3. The Life of the Mind, vol.2 §16 The abyss of freedom and the novus ordo seclorum

The Life of the Mind (1978), vol.2 §16
1. Two foundation legends (203ff)

. Hebrew-Christian: God creatio ex nihilo — human legislator creates new political order

. Roman Foundation: reimagined in Virgil’s Aeneid as “re-establishment of Troy”

. FR Model & AR Model
The abyss of pure spontaneity, which in the foundation legends is bridged by the hiatus between
liberation and the constitution of freedom, was covered up by the device, typical of the Occidental
tradition (the only tradition where freedom has always been the raison d’etre of all politics) of
understanding the new as an improved re-statement of the old.

. In his great work on the City of God, he mentions, but does not explicate, what could have become
the ontological underpinning for a truly Roman or Virgilian philosophy of politics.

. According to him, as we know, God created man as a temporal creature; ...The purpose of the
creation of man was to make possible a beginning: “That there be a beginning man was created,
before whom nobody was.”... The very capacity for beginning is rooted in natality.

The argument even in the Augustinian version is somehow opaque, that it seems to tell us no more
than that we are doomed to be free by virtue of being born, no matter whether we like freedom or
abhor its arbitrariness, are "pleased" with it or prefer to escape its awesome responsibility by electing
some form of fatalism.

This impasse, if such it is, cannot be opened or solved except by an appeal to another mental faculty,
no less mysterious than the faculty of beginning, the faculty of Judgment, an analysis of which at
least may tell us what is involved in our pleasures and displeasures.

B EA

Does Lectures on Kant’s Political Philosophy solve this impasse?
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In a 1963 letter to Gershom Scholem
You are quite right: I changed my mind and do no longer speak of ‘radical evil’... It is indeed my opinion
now that evil is never ‘radical,’ that it is only extreme, and that it possesses neither depth nor any demonic
dimension. It can overgrow and lay waste the whole world precisely because it spreads like a fungus on the
surface. It is ‘thought-defying,’ as I said, because thought tries to reach some depth, to go to the roots, and
the moment it concerns itself with evil, it is frustrated because there is nothing. That is its ‘banality.” only the
good has depth and can be radical.

(Jewish Writings, 470-1) [ & =& T EJ, 288]
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1. Itis inherent in our entire philosophical tradition that we cannot conceive a ‘radical evil,” and this is
true both for Christian theology, which conceded even to the Devil himself a celestial origin, as well
as for Kant, the only philosopher who, in the word he coined for it, at least must have suspected the
existence of this evil even though he immediately rationalized it in the concept of a “perverted ill
will” that could be explained by comprehensible motives. (459)
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The man-made world of things, the human artifice erected by homo faber, becomes a home for mortal
men, whose stability will endure and outlast the ever-changing movement of their lives and actions

( HC173)
QHREL ML R -

the term "public" signifies the world itself...To live together in the world means essentially that a world
of things is between those who have it in common. as a table is located between those who sit around it; the

world, like every in-between, relates and separates men at the same time (HC52)
3 AR A REHHER

the common world is what we enter when we are born and what we leave behind when we die. It
transcends our lifespan into past and future alike; it was there before we came and will outlast our brief
sojourn in it. It is what we have in common not only with those who live with us, but also with those who

were here before and with those who will come after us.(HC55)

A5 H E# R R /t( World Alienation)

1. " A#4% | ( Being-In-the-World ) /" B4 | ( Mitsein ) /& i # F*(Umwelt, environment)

mAEH R AL BARER  AEASRNHR R

The only activity which corresponds strictly to the experience of worldlessness, or rather to the loss of
world that occurs in pain, is laboring... ( HC115 )

Viewed as part of the world, the products of work—and not the products of labor—guarantee the
permanence and durability without which a world would not be possible at all.(HC94)
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1. Since Kant did not write his political philosophy, the best way to find out what he thought about this
matter is to turn to his  "Critique of Aesthetic Judgment"
FIETRIAE ) 79 R — FEAF B BUEGRES) .. R B FI BT IR AAF DAL > AR B
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1.

Because of their outstanding permanence, works of art are the most intensely worldly of all tangible

things; their durability is almost untouched by the corroding effect of natural processes. ( HC167 )

FETRF XA I AR TR ERRAHTFTARERRAE - — BB X RA5601F
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277-278
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% - 208-281
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Wk BB HAEX LR EEEREE
WA RIEHEY S

W RYHCUERET Z 4 3 23%)
xR ( BRBEUS LA ) §1-5

W MIRF(PAR XY BT E)

SR ENIRR] ¢ RIBABUGY BB Y
1? dﬁﬁi Y2 MR 5

3 TR B %3\@
'J\éé D E B RAUAE 6 3R

WEHRE  REBABEESE?

Bagim T AFEE ( 3R e1behia4e — 2 )
1. RAEgeya e ((ungesellige Geselligkeit ) : % BAF A ASE &S 698/
2. 54 (Recht) : A$afo-F £ 176915104
3. Bi% (Aufklirung ) : AZEIEMEI B &)

X e94 8 eyt ( ZweckmiBigkeit ) : R B 3BT A &4 B 6435
1. 3t hx " FEBELRMESES2M | (thinking the particular through the universal) 4 5
2. LM H BT (determining judgment) : % 4% 2k M iR 4 (subsume) £ & B T
3. ROEMEH B (reflecting judgment) : 45 4% 2k _E F(ascend) 3] & 514

) £+ 30PN x5
1. ANBEFEMME (Tierheit ) ~ Ak ( Menschheit ) + A#& M ( Personlichkeit ) &9 B 2K Z B
( Anlage )
2. AtABe35 ( Gebrechlichkeit ) ~ 74 iE ( Unlauterkeit ) ~ 24; ( Bosartigkeit ) &4/
( Hang )
3. T Ratéwyit e | (asocial sociability ) &4 @t ( % A% B )

B ERCESR
1. ANFEXAEMA B F T s(self-love; amour de soi)
2. NHEA @A Z 8 B R (pity; pitié)
3. A EATER > AWE TS A B HE .o (pride; amour-propre)
4. EAHET S (MM ELS ) MEEER2ENE —A

R R
. "TABELRFNZIT » —AZIESHEAMAIIEETRIT — RO AEFGEF | (MS,
AA 06: 230 )




2. Recht=law, right, justice

RO A
1. #x%# ( private right; Privatrecht )
(1) Bt & &4 ( property right; Sachenrecht )
(2) #Z #;:# ( contract right; personliches Recht )
(3) F & # ( right of domestic society; Recht der hiuslichen Gesellschaft )
2. /»ik## ( public right; 6ffentliches Recht )
(1) Bl %4 ( right of state; Staatsrecht )
(2) Bl #1 B % Fi &4 7% 4% ( right of nations; Volkerrecht )
(3) RN K & EH# ( cosmopolitan right; Weltbiirgerrecht )
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1. E Ebé’J 3\132\‘51
2. Eusey B PR R ( publicity ; Publizitit ) :
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1. T3 | ey /BipiE " #Fleh B & | (freedom of critique) » R AR BB H R HRE » M
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ﬁ% e #2406 B AR AR A HEFR o
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(conflict) !
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gk BEGRREX LR AN

WAL Sk A ﬁi%'lszr

W MRBIGF(EEREEAIEEEE P SHLEAETE)
Wik ( }%ﬁgﬁixé\*éﬂ%% ) §10-12

g AMER(ZFRREA TR B RS 2 B FEHIT)

P
1. 3RA8 AT E B KRBT 2 FlETeY ‘;%*E'riéi\i%%% M
2. BAM HRBUEAFHEELMH
3. %%i ERRMET G EE %% HEE > ERHER -
4. %ﬁ%“@%%ﬁﬁﬁmi%ui%ﬁ?
R 6 YL R
. ‘SR EEYG LR KT 2B AT LRTHIBIT -
(1) BFRSHY L EEIERGFAEZHEBNBER : BRI AR X fofodf 253 -
(2) EXEajslx AL A RmMARE RS -
2. EMERZEGEEBE
WALR 18 AR B ]
L. J%%%%é%ﬁ%c\%&ﬂ%ﬁ&mﬂ%
2. E#HEARESFE (enlarged mentality ) 43 LA R I 64 H] BT SL4b A S 2 AR GG EEF 048 R o
3. Jﬁf[éﬁkfiﬁ‘??*%')&/ﬁ P E 38 R 3k £ F 69 community 2R E @) e
savk: B4 B & taste ?
1. ok ok fo R B RERE T RAMBAILY » MARLHK AT A TERMGREHRFEH R -
2. EWRHAEEEBRY (representated ) -
%%%/%%%%%’i%%%wﬁ%’&H%R%ﬁ@ﬁ@%iﬁﬁ%ﬁ%%%ﬁ%%ﬁ
%
M§&#W P AREE AR RS R EBRY  BEEMEBERARREG TN
ERERE A TR -
EWMEREANERE -
Mleg s « KRR AHHITE T ([ am directly affected ) .

BTy Ao 38 R
FRlshek » B Fm— 4 H EAELSER o S ARIEZR AR - AR AT AR A
R Z BN B F R o
AR EREGORBERER -
RAn—ih 2 > BE—BHR—% -
HHRRZYEATRE—& %% (uninvolvedness ) - #& .o ( disinterestedness ) - fE&E
( remoteness ) — w9 Jhok ¥ & Lok H E o
e % > A (impartiality ) 3L T A4

1. As for common sense: Kant was very early aware that there was something nonsubjective in what

seems to be the most private and subjective sense. This awareness is expressed as follows: there is the
fact that, in matters of taste, “the beautiful, interests [us] only [when we are] in society.... A man




abandoned by himself on a desert island would adorn neither his hut nor his person.... [Man] is not
contented with an object if he cannot feel satisfaction in it in common with others.

“In matters of taste we must renounce ourselves in favor of others” or in order to please others.

“In Taste egoism is overcome”; that is, we are “considerate,” in the original meaning of the word. We
must overcome our special subjective conditions for the sake of others.

In other words, the nonsubjective element in the nonobjective senses is intersubjectivity.

Bt FE BT B M AR A by Sk 7

Fllr 8L ook P B g kA Ay T e FBd  (other-directedness ) - A -F 81 ok 89 AR F IR K
Gy ¥ 7

The true opposite of the Beautiful is not the Ugly but “that which excited disgust.”— the phenomenon
of the beautiful

F| 87 F FH18 3% E4F ( mental operation ) #):& 2

1.

2.
3.
4

AR S PSR B YRR
1 1%7'7 3%1'?7%5\ VB EE TR H R -
By R HEF  EMTHEGTRZES -
ﬁb%é@ﬂ"ﬁkﬁ » BFR R G FI BT S T i £ 289454 ¢+ E ( impartialaity ) ~ & B .S a9 arii
( disinterested delight ) -
FERERATE
R B EAE ey standards & A8 7
SRR AT EFESEM S ARLYFEET (REAARRE ) - #FRAHT ( FHROEE
afterthoughts )
ho T S E P SRR 2 criteria £ 9T LA S A B ( publicness ) ©
o XA YL E Y criteria £ T HIBRR o

. common sense Fu sensus communis &9 & %)
. Sensus communis & —#& Menschverstand » #% 3% /] & 7 3F 38 #4798 7 K 18 community - A B

A 432 #2 77 ( common understanding of men ) -
ZRARE PO EL AR A AN (humanity of men ) o

. Sensus communis & £ BN ARE 0 BARA—LE T imBEfRg -

. sensus communis 5 4t X &9 ( a priopr ) o

4 sensus communis ¥ > K1 LA EH T — A A AL F ( common to all ) &% | —&3k
R—HHECRE—E LR E  SHABRAELAETHRE v (R AR

ANBRFHEZTAANTE » HORIFELZIRA EJé’J%Jlfffrﬁ%/\*Eé’J%%*ﬁ PEAREL#L o .. 38
R B8 i AP 6 F) BT S48 T AE 64 FI BT T IR AP R R e FIETA LB - R AR BMEAT — B4 Y
fLEE o RERMA TR EE R AR R P E R R e o

#3894 % ( maxims ) : think for oneself ; £ B8 Pl R B F—EAkEHREL (HE

o E ) s —BHER S Pl THRF—R -
wﬁmmﬂ&%(MM@)—ﬁ%&%w%% 1B BR RE 89 & F—89 7T AU S R F BT ey
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PR N o

19



BER 11146 B 11 B(55)14 : 30 £ 18 : 30
WEs RS RE X Ry SR EA ST

AR B ER

3%%‘ ﬁmfﬂ(‘l’ml‘mi*ﬁﬁﬁﬁﬁnﬁ)

3 <&E&éﬁﬂ%%>&3&Wﬁ<ﬁﬁﬁ>
iﬁ%@ﬁ‘ BAZEX A LEHIRE)

R ey =FB X
I RGEHG=AHEX : AlEs B0 T
2. ZRAEKIEG=AMA  (DERAEFY RO EHMA 0 QEMAFY - R 0938 B
B Q) ENIYEREE— EHMAFY R E— MG -

BT OME  REE —FR RGN NER?

. RARBELIRN%HE (BLE) ¢ BRI BAR

C BRTTHE AR TRT AT AT TR

. RBEIAR T FIR(ABG A TRE) ¢ H}EL%KFI?E%{%QQ?

C RRHEET 3 REO B

BEaEREH
ﬁ%ﬁﬁ-ﬁ
2R A f/% BRSNS S
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73R, re-presentation : ££45 mimesis
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e f] 7 A A 69348 ( 3AT)living present

FREHL  RAMIE RN HE?
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SERIR N EC )
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R A2 B 8 )
BRGEA OB
o A (affect) T b4 78 1% 4% 1

TR E, AR
SERANTHRE
A8 A% J1 4o % (perceiving) ¥ 32 #% (understanding) 2. i
Aristotle : phantasia 75 /& £ aisthesis J& %] noesis Ff 7 7] 2 &2 691454 ° # 8 3 (hylomorphism) &) T8
X
Kant, Fichte: Jt B #% 48 /7 (transcendental imagination
FHE Fo B0 R4 ¢ LR l A%+ 4ot (3E A% understanding) &) & 1 1L
BEH By R G ¢ F £ (beauty) - AR A Foko b )  BHRBEE BB A IEHNR
2k

VR R

Husserl : &8 R B3RO E L - ek

ook 3T

# RE4E B modification

1% % (as if, als ob)

Fo o) 2% 0 -4 A& quasi-mode » % -%u(quasi-x)

B E LR R ik« 844894 & imaginative variation + B & % & free variation

RKERRG—IF

BB UHEER > AlEKE
wRey "B, EL
R T
— AL AR(AE A —)
FEAaAMaAR M IRES
WD WAL AR L3 AL ~ B3 4E
H R - RE R
HAE ~ BAIRAT

.&%%%ﬁv’wi&%%-
$H4%F cosmic vs. social
Bachelard: cosmic imagination contra social imagination
18N 3 6 ik &6 (B) R 41 €))vs. B o o B 444
FEW T AEGEE |t psychoanaltyticl 8 At & $2AE R (R ik ~ B &4 - B R M ‘AensmE)
social imaginary
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EEFETEERA EROWMB BA —HESBHR 2R EB MR E 2T BEhA
ottty EE A |
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% 2 (sublime) 4 48 % FIHAA] A 4012 ) SLIB 1 40 45 & » (235 2 BB H MK - SR AIE
S(Idea)H BAE I R » RFRT LR -

BARATHE RBBAYREN S L BRE -

Hannah Arendt #4946 181%

ARIFRIE T ARG RS » AR R KRR E  BIR=EFHEH(Ra3n)BER(E)
R N G M AR BE T H) B
AAZAE 1T AR G

RN R G LB FF 5 ¢ hospitality 4 B (ML « &0 49) » ABEFIA(ZRIE ~ /E5...)
S FBR £ ~EF) - R AR 6 A i
FMAENREENEN  FEABHIEE R
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FBB—FEL0EE AT HFA WAL CHAMBEEEINELNER - —BHFE
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TREGH

RABILRIE © NFHIRFEH

M 42 &Y & B4 : inner immensity; cf. Baudelaire, vaste comme la nuit

B 2
HTEAE MWK
ok s By
alteration, other than (autrement que), deviation
B+ AARAR B 25 ? 9A v AR A B A7

Simondon: Image as intermediate reality, open for invention
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Ancient Greek kosmopolites (cosmopolite, citizen of the world)
The Cynics
1. Cosmopolite: no city, no homeland, intellectual superiority, philosophical independence, personal
self-sufficiency, seeking identification with the cosmic universe.
2. Fraternal and universal allegiance only to other cosmopolites.
3. Ultra-individualism

Greek Stoicism: Ethical Cosmoplitanism
The Greek Stoicist
1. Zeno of Citium(334-262BC)/Cleanthes(Hume’s idol):
(1) Living according to Nature (Logos, rational order of the world); self-mastery, apathetic to the
necessity of nature(aging, death...)
(2) A utopian society coexistent with the oikoumené(the inhabited world) of mankind and governed by
wise cosmopolites
1. Organizing into a philosophical and moral cadre, acting as advisors to rulers, campaigning actively as
men of letter against prejudice and provincialism, widening the ethical concerns of cosmopolitanism

and making the ideal a reality

Roman Stoicism and Cosmopolitanism
1. Augustan pax Romana(from the reign of Augustus (27 BCE-14 AD) to the reign of Marcus Aurelius
(161 —180 AD)): uniting sixty million people in a single state extending over a million square miles.
2.
(1) Cicero (106-43BC): ethical injunctions to the man of humanitas. A man of virtue can experience
oneness of humanity. Civic-minded wise men, increasing knowledge and resources, not only of their
country but also of the entire human race

(2) Seneca (4BC-65AD): To live according to nature and providence will take care of you.
Primary loyalty to the cosmopolis not incompatible with a subordinate allegiance to an
existing state or city polity. (providence)

(3) Epictetus (50-135AD): personal philosophical autonomy and universal religious faith
Marcus Aurelius (121-180AD): my nature is rational and civic; my city and country is
Rome; as a man, the world. “The cosmopolite must patiently seek the world
community and its brotherhood of man.” (Meditations, 1700 AD tran. to English)
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Roman Stoicism and Cosmopolitanism

Ideas: Consciousness of political pluralism, disdain of patriotism, desire of harmonious international
relations, stress on the primacy of the individual, a rule of the positive and natural law, artificial nature of the
state, humanitas(oneness of mankind and universal ethical standard)

Medieval Christianity

1. In theory, the Pope can stand as a symbol of a new cosmopolis, Augustine’s De civitae Dei.
Pierre Dubois proposed a tota respublica omnium Christicolarum. Dante theorized a world
government based upon a revival of genuinely catholic and Roman imperium inspired by a
universal civilitas humani generis(the civility of human race).
In reality, Christianity developed divisive tendencies: racial and geographical divisions,
western and eastern Catholicism, Confessional antagonisms toward the heathen, Jew and
Mohammedan, Reformation.

. No Renaissance or 18 century cosmopolites referred to the Middle ages and its Christian

hegemony for their heroes or precedents.

Renaissance Cosmoplitanism
1.

(1) Discovery of New World

(2) Expansion of trade and prosperity

(3) Scientific revolutions: the educated elite allied in the informal brotherhood of scientific
academies

(4) Scientific cosmographics prompted theorizing about the earth’s origin, description and nature.
Speculation leading from a closed world to an infinite universe.

2. Michel de Montaigne(1533-1592): “not because Socrates said it, butbecause it is really by feeling,
and perhaps excessively so, I consider all men my compatriots, and embrace a Pole as I do a
Frenchman, setting this national bond after the universal and common one.”

Desiderius Erasmus(1469-1536): rejecting national pride as petty self-love; proposing a theory of
world government, setting the ideal of peace and order as the highest achievement. Constantly
stressing mankind’s commonality, introducing “science, critical thinking and taste for antiquity” into
northern Europe. A pacific humanist, refusing to be a partisan in religious controversies, advocating a
world republic of scholars imbued with the spirit of tranquillitas orbis Christiani (tranquility of the
Christian world).

Seventeenth-century Prototypes of Enlightenment Cosmopolites

1. Bacon: all fellow-philosophers to embrace a “sincere and earnest affection to promote the happiness
of mankind”
Locke, Newton
Bayle: universal toleration, encyclopedia efforts
Leibniz: called the greatest of the cosmopolitans because his highest ambition remained to unify the
world in one great society, with one religion, one language, one polity, one philosophy and once
science. “I am indifferent to that which constitutes a German or a Frenchman
because I will only the good of all mankind.”
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Enlightenment Cosmopolites as an international intellectual class

When David Hume visited Paris in 1763
Grimm: confirming him into the international rank of philosophe, comparing him to Diderot, and
added “the philosophes belong less to their own country than to the universe they enlighten.”
Hume: “that small group of those who by their own enlightenment and by their individual works
deserve the merit of all mankind”
Diderot: “My dear David, you belong to all the nations of the earth and you never ask a man for his
place of birth. I flatter myself that I am like you, a citizen of the great city of the world.”

Informal unity made possible by
1. A common course laid down by Bacon. Universalism in their intellectual pursuits. Diderot, “All
things must be examined, debated, investigated, without exception and without regard for personal
interest.”
Institutionalized academies, publications, journals, salons.
Letters(constant intercommunication): Voltaire wrote 20000 letters to 1200 different individuals.
. A conception of cultural life, including fashion in clothing, cuisine and furniture , habits of
conversing together(contribute to each others’ pleasure and entertainment)
Classicism: common language, models, epigrams and precedents “A family of intellectuals united by
a single style of thinking”
International Travel:
(1) Franklin made 8 trans-Atlantic voyages, often settled between London, Edinburg and Paris,
to see fellow philosophes in Belgium and Netherlands.
(2) Voltaire: exiled to Holland and England, journeyed in and out of France, Prussia and
Switzerland.
(3) Hume made three crossings to the continent, toured France, Germany, Austria, Italy, and
lived at times in Bristol and London.

Enlightenment Cosmopolitanism: inner tension

Paternal elitism:

An uneasy alliance between “an elitist belief in the intellectual comraderie of the enlightened happy few and
individualism of the elite” with “the egalitarian doctrine that all men are brothers and that mankind is
universal and uniform unity.”

(Franklin: little band of brothers; Voltaire: the world’s thinking mind; Hume: common friends of the Mind),

Enlightenment Cosmopolites: Men of Science

1. Scientists: Franklin, d’ Alembert, Priestly, Maupertuis, Condorcet, Beccaria, Buffon. Populizers of
science: Voltaire, Diderot and Grimm.
Scientific amateurs: Goethe, Jefferson, Kant, d’Holbach, Turgot, Condillac.
“Natural philosophy”, encouraged as a definitive world view, liberating prejudices, carrying the mind
from one’s country to the creation, expanding soul.
(1) Newton’s system of celestial mechanics
(i)  Natural history: Classifying the world’s natural phenomena, botany, agriculture,
geography(expeditions), flora and fauna, the earth’s cosmogony and origins
(iii)  anthropological study of man, enthnological narratives
(iv)  man as an universal biological aggregate: same vital organs, sensibility, motives,
passions, aspirations, fears, virtues, follies and defect
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3. The enlightenment scientific societies bore the names of cities rather than nations, such as the Royal
Society of London.

Enlightenment Cosmopolitanism: Philosophers are Cosmopolites

1. Diderot:

(1) Philosophy as an attitude of the mind that automatically transcended national limits and led
the individual to think and act toward “mankind full of noble sentiments and wise precepts,
applicable to every exigency of human life.” His domain is that of the “citizen of the world”.

(2) “he is a human and that humanity itself impels him to take an interest in the good or bad
fortunes of all his neighbors.”

(3) “I am a man: I count nothing human as indifferent to me.”

Gibbon
“It is the duty of the patriot to prefer and promote the exclusive interest and glory of his native
country but a philosopher must be permitted to enlarge his views and to consider Europe as one great
Republic whose various inhabitants have attained the same level of politeness and cultivation.”
. Franklin: The Art of Virtue
(1) That Virtuous men ought to league together to strengthen the interest of virtue in the world,
and so strengthen themselves in virtue.
(2) The knowledge and learning is to be cultivated, and ignorance dissipated.
(3) That none but the virtuous are wise.
(4) That Man’s perfection is in virtue.
. Voltaire, Hume and Franklin all sought a morality more universal than that of Christian ethics and
one that would transcend mankind’s religious, ethnic and cultural divisions.
. Voltaire: “They all said the same thing: Socrates and Epicurus,Confucius and Cicero, Marcus
Aurelius and Amurath II, had the same ethics.” (reason, moral sentiments, utility)

Enlightenment Cosmopolitanism: Deism( & R4 > 4 H)
1. Revelations and parochial dogmas divided mankind into warring sects.
2. Setting about collecting what remained into a more universal religion of their own.
Franklin: “essentials of every religion”

Enlightenment Cosmopolitanism: Deism

Five notions of Lord Herbert of Cherbury’s De veritate
1. God exists.
It is a duty to worship him.
The practice of virtue is the true mode of doing Him honor.
Men is under the obligation to repent of his sins.
There will be rewards and punishments after death.

Freemasonry(3 % €)

The Masonic constitution, ’no private Piques or Quarrels must be brought within the Door of the Lodge, far
less than any Quarrels about Religion, or Nations, or State Policy, we being only as Masons, of the Catholick
Religion also mentioned; we are of all Nations, Tongues, Kindreds, and Languages, and are all resolved
against all politics as what never yet conduc’d to the Welfare of the Lodge, nor ever will.”
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Cults of Theophilanthropy:

1.
2.
3.

To diffuse a natural religion into the public conscience
To instruct the public in their rights and duties as a brotherhood of mankind
An allegiance the philosophe maintained preceded any other religious or national loyalty.

Enlightenment Cosmopolitanism: Humanitarian reform Humanitarian reform:

1.

Bernard de Saint-Pierre: projects of abolishing serfdom and torture, alleviating poverty, educational
reform, world government, improving system of government, penal reform, rendering the aristocracy
useful...

For philosophe, such humanitarianism brought an opportunity of corporate action. Men of different
faith and different parts of the world could share similar objects and become united in an ennobling
and universal cause. They could transform abstract belief in cosmopolitanism into a definite plan of
action.

Enlightenment Cosmopolitanism: Economic theory

Hume:
1.

Mercantilism strengthened the nation-state at the deliberate expense of its neighboring nations. In
opposition to this narrow and malignant opinion...the increase of riches and commerce in any one
nation, instead of hurting, commonly promotes the riches and commerce of all its neighbors; and that
a state can scarcely carry its trade and industry very far, where all the surrounding states are buried in
ignorance, sloth and barbarism.

“as a British subject, I pray for the flourishing commerce of Germany, Spain, Italy and France
itself...Great Britain and all those nations, would flourish more, did their sovereigns and their
ministers adopt such enlarged and benevolent sentiments toward each other.”

Enlightenment Cosmopolitanism: political theory

1.

Hume: States were only the historical accidents of battles, negotiations and marriages...a necessary
but strictly utilitarian political device...lack of any transcendental, organic, metaphysical or
precivilized folk ethic or principles of unity.

Philosophes in general began with men as equal individuals, not as members of particular or
dynastice states...the basic political norm was the welfare and interest of the individual...the
individual, not the nation was the principal and primary unit of political and social organization.
Voltaire: one’s country should be “wherever one feels secure and knows liberty”. Arguing for the
individual’s right to emigrate anywhere on the globe.

American Revolution: Jefferson: we are acting for mankind; Franklin: our cause is the cause of all
mankind (compatibility between cosmopolitan ideal and a humane national feeling)

Voltaire: “To wish for the greatness of one’s country is to wish evil to one’s neighbors, The man who
would wish his country never to be either larger or smaller, richer or poorer than it is, would be the
citizen of the world.”

“To Voltaire, to the American founding fathers, to the French patriots of 1789, the function of la
patrie was not to bestow a man his national character, but to assure him of his fundamental liberties
as a human individual.”

The gurantantee of mankind’s fundamental liberties in all countries became a vital concern of the
political cosmopolitan ideal.
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